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All praise belongs to Allah; and may the salah and salam [of Allah] descend upon the 
Messenger of Allah. As for what follows: 


Al-Husayn ibn Waqid narrated, “We were informed by Marwan, who said, ‘I saw 
ibn ‘Umar grasping his beard and cutting what exceeded the fist, and he said, “When 
the Messenger of Allah (sallallahu ‘alayhi wa sallam) used to break his fast, he said: 
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“The thirst has gone, the veins are moist, and the reward is secure if Allah wills. 


This was collected by Abu Dawud, ad-Daraqutni, al-Bayhaqi, an-Nasai, al-Hakim, 
and others. Al-Hakim said, “This is an authentic hadith on the conditions of 
Shaykhayn (al-Bukhari and Muslim).” After mentioning it, ad-Daraqutni said, “Al- 


Husayn was alone in reporting it (tafarrud bil-Husayn), and its chain is hasan.” 


The Majority vs the Minority 


Many scholars authenticated and accepted this narration, however, other scholars, 
on closer examination, consider this is a weak narration due to a number of reasons. 
Concerning al-Hakim grading it not only authentic, but authentic according to the 
condition laid down by both al-Bukhari and Muslim, then this is not correct as other 
scholars have said. Ibn Hajr stated, “Perhaps he suspected it to be Marwan al-Asfar (a 
different narrator” (Tahdhib at-Tahdhib). 


“This Hadith is Hasan” 


In reference to Imam ad-Daraqutni giving it the grade of ‘hasan’, then it is a must to 
understand the difference between the term ‘hasan’ in the terminology of the earlier 
scholars (mutaqaddimun) and what the term ‘hasan’ means in the terminology of the 
later scholar (muta-akhkhirun). For the later scholars, the term ‘hasan’ takes the 
meaning of a chain whose narrators are all known and trustworthy, but are less in 
precision then those from the sahih grade, or ‘fair’ in precision, compared to the 
perfect precision of those from the sahih narrations. But for the earlier scholars, the 
term was not used for that meaning. Shaykh Nasir al-Fahd (fakkallahu asrahu) 
remarked, 


Hasan according to the earlier scholars is mentioned in different ways: (1) Similar to 
the hasan according to the later scholars, so it would be a type from the types of the 
sahih in this aspect, however it is not used as much. (2) The gharib (narrated through 
one narrator), so if a hadith was gharib, then the earlier scholars would call it hasan. 
And more times than not, the gharaib (pl. of gharib) do not reach the level of 


authentic. 
An-Nakt al-Mukhtasar ‘ala al-Bayquniyyah 


And ibnul-Qayyim stated, 


Rather, the earlier scholars divided hadith into two categories [only]; sahih and da‘if. 


And the ‘hasan’ according to them enters into the da‘if based on [different] levels. 
Al-Furusiyyah al-Muhaddithiyyah 


This is well known among students of knowledge, and it is also known among them 
that ad-Daraqutni used the term ‘hasan’ to describe narrations that were gharib and 
munkar (rejected due to the tafarrud of a very weak narrator). Thus what a wide 
difference between the two! 


(See https://www.ahlalhdeeth.com/vb/showthread.php?t=13666 for examples from 
the book of Shaykh Tariq “Awadallah A/-Jrshadat in that respect.) 


Reasons for Weakness 


Hafidh ibn Mandah (rahimahullah) said, “This hadith is gharib. We did not write it 
except from the hadith of al-Husayn ibn Waqid” (Tahdhib al-Kamal). And the 
gharib or tafarrud narrations are, like mentioned by Shaykh Nasir al-Fahd, weak and 
defective. So the issue here revolves around the fact that al-Husayn ibn Waqid was 
alone in narrating this from Marwan ibn Salim al-Mugaffa’, whose status the 
scholars mentioned is unknown (majhul al-hal). Imam al-Bukhari did not narrate 
anything from him, and he is found only in the collections of Abu Dawud and an- 


Nasai. Only two people narrated from him; the one in question (al-Husayn) and 


‘Azrah ibn Thabit. Imam Abu Hatim ar-Razi (rahimahullah) said, 


Marwan al-Mugaffa’ narrated from ibn ‘Umar a marfu’ hadith, which was narrated 
from him by al-Husayn ibn Wagid (the very narration in question). I do not know if 


he is Marwan the slave of Hind (meaning bint al-Muhallab) or other than him? 
Al-Jarh wat-Ta‘dil 


Someone might say, “But ibn Hibban mentioned him in his book Ath-Thigat.” The 
reply to that is what is known among seekers of knowledge, and in particular the 
students of hadith, is that ibn Hibban is considered lenient in authenticating 
unknown narrators who have not been disparaged. After mentioning his (Marwan) 
name he did not mention anything about him, and whoever he just mentions his 
name falls under what the scholars classified as the ‘fifth grade’ in regards to the 
narrators he mentioned. Shaykh al-Mu‘allimi (rahimahullah) said in that regard, “Do 
not believe in that instability” (4t- Tankil). So one should not solely rely on the 
grading of a particular narrator who is majhul to the scholars, but finds his way into 
Imam ibn Hibban’s book. 


On this point, Hafidh ibn Hajr said that he is ‘maqbul’, meaning, if he is followed up 
by another. Otherwise he is weak in hadith. Similar to that is Abu Dawud remaining 
silent after relating it, indicating it is salih according to him. (Ibn Hajr said, “And 
here we need to clarify that not everything Abu Dawud remained silent over is 
considered ‘hasan’, in its common usage. Rather, it is upon different levels: (1) From 
them is what is in the sahihayn (al-Bukhari and Muslim) or it fulfills the condition of 
authenticity. (2) From them is what is referred to as ‘hasan li-dhatihi’. (3) From them 


is what is ‘hasan’ if strengthened, and these [last] two categories are found many 
times in his book. (4) And from them is what is weak, however, it is from a narrator 
who is not agreed upon in leaving. And all of these types are worth taking under 
consideration according to him” (An-Nukt “ala ibn as-Salah).) 


As for Hafidh adh-Dhahabi saying he is ‘trustworthy’, then this is inferred by ibn 


Hibban’s grading of him. And like we have seen, that is not reliable on its own. 


Contemporary Opinions 


Contemporary scholars known for their knowledge in hadith have split with regard 
to this hadith, with some having two opinions. Shaykh al-Albani, al-Arna’ut, and al- 
‘Alwan, in one of two related opinions, graded the hadith ‘hasan’. While Shaykh 
Mudgbil, as-Sa’d, and al-‘Alwan, in one of his opinions that has reached us, rejected 
the hadith as too weak to accept. The reasons for rejecting it are those 
aforementioned: an unknown narrator, gharabah in the chain and also in its matn 
(text). One can’t help to wonder, after reflection, that why didn’t those companions 
who were closer to the Prophet (sallallahu ‘alayhi wa sallam) like Abu Hurayrah, 
‘Aishah, or Bilal (radiyallahu ‘anhum ajma‘in), narrate something similar if he said 
this particular du‘a while breaking the fast? 


Going back to the gradings of al-‘Alwan, knowing his methodology and knowing he 
weakened other narrations where ibn Hibban was alone in authenticating a certain 
narrator, then one also can’t help to wonder how he could grade this gharib 
narration as ‘jayyid’ or ‘hasan’ when he knows the status of the narrator and who 
mentioned him and who did not. Therefore, what is most likely is that he considers 
the narration too weak to accept. And Allah knows best. 


